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Student:  Excuse me Geshela, we had a question in discussion class.  When you spoke about the 
sixteen types of great compassion of a Buddha, and the first three we talked about the three doors of 
liberations. And the second one says, ‘pacify the wish for truly established results’ and you have given 
us another quotation that has the words, ‘empty, pacified, and without production.’  Can you just please 
clarify the word ‘pacify’ in that context? 
 
Geshela:  
The first is the nature, the second is for the cause, the third is for the result.  In the second list.   
‘pacified’ applies to the cause in the list from the second quotation. 
 
In Gyaltsap Je‘s commentary when we have the list of sixteen properties if you can look at your 
transcript on page 3, on top of page 3:   
 

1. No root and no location 
2. Tranquil and peaceful: and we explained that to tranquil and peaceful to refer to, the emptiness 

of the result, having pacified the wish for basically unrealistic results.  
 
Peaceful or pacification has the implication of something not been there, you pacified something 
meaning you have removed something, so something is not there.  And if you take that broader 
understanding out of the word ‘peaceful’, you can see that you can pacify whatever: you can see that it 
can apply to the cause, you can apply to the result, you can apply to anything you want.  
 
Student: Thank you Geshela. 
 
 
Geshela: Alright so we stopped last class in a point where we were talking about the qualities of the 
Buddha.  We said the qualities of the Buddha add up in this presentation to thirty-two, because it 
includes the ten strengths, the four types of fearlessness and the eighteen unique qualities of the 
Buddha.  So, we have a list of thirty-two.  And then the next item in the list is enlightened activities. 
The enlightened activities of the Buddha also are thirty-two.  Why?  Because they are actually derived 
from the previous list.  So, we have: 
 - 10 enlightened activities that constitute teachings in accordance with exactly how the ten strengths  
    are generated.   
     -  4 enlightened activities that are teachings in explaining how the four fearlessness occur, and  
     - 18 enlightened activities in relation to explaining how the eighteen unique qualities occur.   
So, thirty-two enlightened activities, in total. 
 
We are talking here about enlightened activities and we say that we have thirty-two.  And now we come 
to this part of the presentation to explain how you can have an enlightened activity.  To have an 
enlightened activity, you must have someone who possess a certain quality.  And then somehow they 
influence someone else through that quality.  Having these two parts coming together with that sort of 
interaction is how we understand the enlightened activity.  The enlightened activity has to affect the 
trainee or the person who is to be disciplined, the disciple who is the follower, [discipline in that sense.]  
This happens because someone has the role of being the trainer.  The Buddha has these qualities, and 
He trains those to be trained.  This thing happens by means of their enlightened activities.  That’s why 
we have this list of thirty-two corresponding to the thirty-two qualities of the Buddha. In the Ornament 
of Clear Realisation we have a list of twenty-seven enlightened activities, so a different list; we will not 
go into that today. 
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We move down to the next root verse, that says: 
 

From the [1] Buddha, dharma; from [2] dharma, the arya assembly; from [3] the assembly [4] 
the heart (Interpreter: It says the heart but we use the word ‘essence’) (arises). At the end of 
obtaining the potential of primordial awareness, one obtains that primordial awareness. One 
obtains [5] supreme enlightenment etc., and one possesses [6] (Buddha) dharmas and [7] 
enacts the purpose of all sentient beings.  

 
This comes under the outline of 1.3 Determining their order. We have already explained a bit about the 
order of those seven topics, but this verse in particular goes back and discusses that order of generation 
or production of those things.  
 
It begins by saying,  
 

From the [1] Buddha, dharma; 
 

First of all, someone has to completely abandoned the two types of obscuration along with their 
imprints.  By doing this they develop their direct realisation, direct knowledge of all phenomena exactly 
as they are.  Once they do that they become an enlightened being.  And then the main activity of the 
enlightened being is to turn the wheel of dharma.  So, we have the three turnings of the wheel of 
dharma.  This is how we have, ‘From the [1] Buddha, dharma.’  And then once those teachings of the 
dharma are given, there will be certain individuals who become trainees, they take on those teachings 
and they put them into practice.  This is how the arya assembly is coming from the dharma.  With these 
two phrases we are determining the order of the three jewels, from the Buddha the dharma, from the 
dharma, the sangha or the assembly. 
 
Then it says,  
 

 from [3] the assembly [4] the essence (arises) 
 
That essence there it refers to the Tathāgata essence.  Really what it’s referring is to the basis of 
purification, the basis that has to be purified.  In reality that basis to be purified actually exist already, 
it’s not that the arya assembly has to produce it or to generate it.  But what they do is they generate the 
wish to purify the basis of purification.  So when it says, 
 

from [3] the assembly [4] the essence of the Tathāgata (arises). 
 
it means, that those people who receives the teachings, they put it into practice and then little by little as 
they progress, they remove certain amount of stains, so now it starts talking about the developing 
nature.  This is what arises.  Basically, it refers to the arousal of the wish to purify the basis of 
purification. 
 
Then it says, 
 

At the end of obtaining the potential of primordial awareness, one obtains that primordial 
awareness.  

 
That primordial awareness that one obtains at the end refers to the resultant state.  At the end of this 
process you will obtain the nature dharma body which is the dharma body that has complete purity.  It 
refers to the emptiness of the mind without stains.  So that last primordial awareness right before the full 
stop is the emptiness of the mind which is stainless, has complete purity, it’s the nature body of the 
Buddha. 
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And then after the full stop, it says, 
 

One obtains [5] supreme enlightenment etc.,  
 
Obviously, you have come to the end of the process, you obtained Buddhahood, you obtained 
enlightenment and then it comes with etc., the etc.is the qualities the come together with this 
enlightenment such as the ten strengths and so forth.  
 

One obtains [5] supreme enlightenment etc., and one possesses [6] (Buddha) dharmas  
 
This is explaining qualities again, 
 

and [7] enacts the purpose of all sentient beings.  
 
Spontaneous and uninterruptedly and that refers to the enlightened activities of the Buddha. 
 
In this paragraph, the order of presentation that we have is the following:  
It begins by giving the three jewels: Buddha, dharma and sangha and in this case, in this paragraph, 
these three jewels at the beginning are the causal refuge, meaning the refuge that exist in someone else’s 
continuum.  These three in this paragraph act as the coactive condition.  Coactive condition means it’s 
some external conditions but somehow it’s going to help you.  Then the real cause is the potential that 
you have within yourself.  Also, when we first encountered the term, we explained that it is referred to 
as the substantial cause. So, it is imputed as substantial cause because it is the real, the real thing that 
will allow you to do that.  And then the remaining- which is going to be the enlightenment, the qualities 
and the enlightened activities- are going to become your own resultant refuge, what you will achieve in 
the future due to the cause and the help that you receive from the causal refuge.  This presentation 
relates to this paragraph.  
 
We have explained that actually, this is also reflected in the verse for going for refuge, where it says, 
 

I go for refuge until I am enlightened, 
 
So that enlightenment is a future event for me. 

 
to the Buddha, the dharma and the sangha, 
By the means of the two accumulations that I amass 
Such as practising generosity and any other perfections 

 
So both accumulations of merit and wisdom. 

 
May I become a Buddha to benefit sentient beings. 

 
So ‘benefit sentient beings’ refers to enlightened activities and I won’t be able to enact any enlightened 
activities unless I developed the qualities that come with Buddhahood.  And I won’t be able to do that 
unless I have perfect abandonment and perfect realisation, understand what is to be practised and what 
is to be abandoned.  When we are reciting that verse, basically we are setting up our future goals.  Like: 
‘I want to become a Buddha, because I want to develop these qualities, because I want to benefit 
sentient beings.  Until I reach there, I am going for refuge to the Buddha the dharma and the sangha.’ 
 
You should be aware that there are two orders that have already been presented: the one that we 
presented in the first verse in the first week: this is the actual order that is presented in this text.  So this 
third verse is actually giving a different order, just to indicate that actually you can present things in a 
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different way as well.  You could start the list from different point.  But, the order that is taught in this 
text is week one, paragraph one. 
 
To remind you what we had in the first week:  
we said that ultimately what we want to obtain is the state of enlightenment and we say in order to 
obtain that you are going to need two things, you are going to need the substantial cause and you are 
going to need coactive conditions. We have identified the substantial cause as being the potential. 
 
The three jewels are the resultant here we talk about the resultant refuge. To obtain the three resultant 
jewels we need to have two types of causes, one is the substantial cause.  
 
As they imputed substantial cause, we identify the potential.  
 
We explained quite a bit about identifying the potential as the cause.  We use the term which is imputed 
term substantial cause.  ‘Substantial’ to indicate how important it actually is.  Because if the basis of 
purification did not possess the natural purity it would be impossible to establish adventitious purity.  It 
would be impossible to obtain things such as like the truth of cessation or the nature body of the 
Buddha.  If the basis of purification doesn’t have natural purity those things would have been 
impossible.  Since this is such a fundamental nature or such a fundamental thing, it’s like the root of 
everything that we will be able to achieve from that point onwards, for that reason it is called the 
‘substantial’ cause. 
 
Then we say that one cause is the substantial cause and the second cause that we need is actually 
coactive conditions.  Coactive conditions where in the first week in the first paragraph are identified as 
enlightenment, enlightened qualities and enlightened activities.  These things, the coactive conditions 
exist in the continuum of someone else, they don’t exist within you.  Because these qualities exist in the 
continuum of someone else and because you have that type of potential, these things will influence you, 
they will enter, they will affect you, they will have an effect on you.  This is how the result will be 
achieved.  These are actually causal refuge.  So, you can see actually the presentation we gave in the 
first week which is the actual presentation, the actual meaning that is taught in these text is different 
from the presentation that we just had for paragraph three, it’s the exact opposite they flipped the causal 
with the resultant. 
 
Gyaltsap Je’s commentary very clearly comments on these points.  He comments on this third 
paragraph, and he says: 
 
“What is described here is that for example, the three jewels they appear into this world, and because 
they appear to this world individuals generate the wish to purify their potential.  And as a result of 
having purified their potential, the three such as enlightenment, qualities and enlightened activities, are 
achieved as the result.”  And Gyaltsap Je continues, 
 
“Although this presentation is acceptable, nevertheless, in this context the meaning, the intended order 
of this text, is that the last three: enlightenment, qualities and enlightened activities should be seen very 
clearly as the coactive conditions, not as the results.” The coactive conditions for obtaining the result. 
 
Geshela: Is it clear?  
 
Students: Yes. 
 
Now we are going to look at the qualities of the three jewels.  And the text that is composed in a way of 
offering praise, listing the qualities and then praising the qualities.  We begin first of all with the 
Buddha jewel.  So it says: 
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I bow (1) to that (pure) in the beginning, middle, and end 
(2) to that pacifying (adventitious stains) 
(3) (to) the buddhahood of a Buddha (which has no proliferation). 
(4) Through the buddha (seeing those three aspects) 
(5) (reality is taught) for the purpose of (sentient beings) comprehending that not                    
comprehended. 
(6) The path is taught (which is) fearless and permanent, and by brandishing the supreme vajra 
sword of comprehension and compassion, the spout of suffering is severed and the wall of doubt 
surrounded by the dark (forest of) various views is destroyed. 

 
It begins by saying, 
 

I bow (1) to that (pure) 
 
the word that there indicates the Buddha.  I bow to that Buddha.  And then it says,  
 

in the beginning, middle, and end 
 
The words beginning, middle, and end indicate one of the eight qualities of the Buddha, the first one, 
which is the quality of being uncompounded.  What it means is that it’s not something which in the 
beginning is created, in the middle remains, and at the end is destroyed.  It has actually gone beyond 
that, it’s uncompounded, it doesn’t have the three characteristics of compounded phenomena.  I bow to 
that Buddha who is an uncompounded phenomenon. That’s the first three words.  Then we have the 
word ‘pacifying’ [(2) to that pacifying (adventitious stains)] and pacifying refers to the fact that the 
Buddha has completely pacified any effort or any need to exert himself, in terms of benefiting others.  
So that’s pacification here.  Then the words 

 
(3) (to) the buddhahood of a Buddha (which has no proliferation). 

 
To the buddhahood of a Buddha, is explained in various ways.  First of all, one understanding that we 
have for that is, that state of Buddhahood, or that understanding, that realisation that the Buddha has 
obtained is not something that can be communicated through words or conception.  So to try to 
explained to another individual what is the quality or what is the mind of the Buddha, you cannot do it. 
It cannot be communicated.  It also has the meaning the buddhahood of the Buddha, it means that, it has 
the meaning of self-arisen knowledge.  So describes the process of that individual in their very last 
existence where actually they don’t rely upon a teacher.  They come to a point where it’s pointless to 
rely on a teacher, as they have themselves to generate that type of pristine wisdom.  That type of pristine 
wisdom of the Buddha at the end is only self-arisen, it’s not arisen through relying on a teacher. So the 
Buddahood of a Buddha is not communicated by words or conception and something which is self-
arisen through the effort of that individual in the last existence without relying on a teacher.  
 
Actually, this Buddhahood of a Buddha mainly refers to the omniscience of the Buddha that 
understands phenomenon as they are.  And that type of omniscience is not something that would come 
through somebody else’s explanation and also cannot be communicated or understood through words or 
conception by others. 
  
Then we have the words,  
 

(4) Through buddhahood or from Buddhahood 
 

This actually refers to the understanding of the variety of phenomena, that exist in the continuum of the 
Buddha.  Buddha understands all phenomena.  In particular here, it refers to the realisation to the 
previous three qualities.  The Buddha has the understanding of being uncompounded, without beginning 
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middle and end, the understanding of pacification of exertion.  And the understanding of phenomena as 
they are, so these come from Buddhahood or through Buddhahood. 
 
Alright so if we read that sentence, it says, 
 

(4) Through the buddhahood (seeing those three aspects) (5) (reality is taught) for the purpose 
of (sentient beings) comprehending that not comprehended. 

 
Through Buddhahood also has the meaning after Buddhahood.  So, He obtained Buddhahood.  After 
obtaining Buddhahood what is he going to do?  With great compassion he is going to teach, what is he 
going to teach?  What is to be practiced and what is to be abandoned.  Or he is going to teach 
phenomena as they are [reality] and as many as they are [variety of phenomena.]  He is going to teach 
all these to sentient beings out of compassion because they do not comprehend those, so he is teaching 
so that they will comprehend that which is not comprehended.  So from that point actually where he 
starts talking for the purpose of sentient beings who comprehended the not comprehended, he is 
beginning to talk about the path.  And we see after the comma, it continues by saying, 
 

(6) The path is taught 
 
 So, he is teaching the path with great compassion.  A path 
  

(which is) fearless and permanent.   
 

There are different ways to explain the fearless and the permanent.  First of all, fearless is understood in 
the sense of being a path that is transcended, that goes beyond this world.  Because it transcends this 
world it’s a path that has no fear of this world, it transcends, goes beyond the world.  Now the second 
word, the permanent, permanent doesn’t mean the path is permanent, in the usual sense, in the sense of 
static or unchanging.  Permanent has the meaning of irreversible, like I will follow this path all the way 
until I reach enlightenment, and I will not change my course.  This path is leading me in an irreversible 
manner towards that particular goal, permanent in the sense of stable, irreversible. 
 
Actually, here we are going through a list of eight qualities. The first three qualities are qualities 
established for one’s own purpose.  The qualities of being uncompounded, of having pacified the effort 
and being spontaneous, and of not being comprehended through the condition of some other teachers 
are for one’s purpose. Then following three qualities that begin with his great compassion that is his 
teachings, his omniscience, and his potency are for the sake of others.  In the list of eight qualities, the 
first three are for one’s own purpose, the following three are for the purpose of others. 
 
Ok then after the fearless and the permanent, we start talking about the potency or the power of the 
Buddha.  So, it says, 
 

(6) The path is taught (which is) fearless and permanent, and by brandishing the supreme vajra 
sword of comprehension and compassion, the sprout (Interpreter: the shoot) of suffering is 
severed and the wall of doubt surrounded by the dark (forest of) various views is destroyed.  

 
So that’s His power here.  
 
Ok so here we have an analogy the vajra sword, these two words actually symbolise two different 
things. The sword is symbolic of His comprehension and the vajra symbolises His compassion, the 
vajra sword and then it says of comprehension and compassion.  
 
Alright so we have a number of analogies actually with the last three words in the last three lines.  First  
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of all, we have the sword and you know the sword is like the sharp implement that can cut through 
things, so it’s a common analogy for wisdom.  We have here the word ‘comprehension’ it refers to the 
wisdom that is going to cut through the darkness of ignorance.  Again, another analogy. Then we have 
‘the vajra', and we say the vajra actually represent the compassion of the Buddha.  The vajra in this case 
can also be translated as the diamond, because it doesn’t matter how small your diamond is, even if you 
have half a carat of a diamond, it doesn’t matter how small it is, it still has these incredible qualities of 
being able to destroy things, to cut through or to penetrate through things.  So think about the 
compassion of the Buddha, how powerful it is, so even if you have a slither of that compassion you 
could just really touch and affect the minds of those to be trained.  Ok so how is the compassion going 
to train them? It’s going to destroy the shoot of suffering, sever the shoot of suffering and the wall of 
doubt surrounded by the dark (forest of) various views is destroyed.  The analogy of the forest of 
various views.  The views are the views about doubt, doubt about the law of cause and effect, doubt 
about the correct view of emptiness, and so forth.  And those things they grow and grow and become so 
entangled that they create a whole forest.  Alright so you have walls of doubts surrounded by forest of 
mistaken views.  And you have that very powerful diamond that actually is able to cut and destroy, 
penetrate through all that. 
 
Ok then it talks about cutting, the shoot of suffering is severed.  Suffering here refers to the compounded 
pervasive suffering.  In terms of the twelve links, it refers to the fourth link of name and form.  Name 
and form actually present the five aggregates. It’s talking about the pervasive suffering that we have due 
to the five aggregates.  What we are doing here, we are destroying the projecting and the establishing 
causes for these five aggregates.  If you don’t destroy them, you will have the shoot of suffering, and 
the shoot here is something that grows and keeps growing.  If you look at sequence of the twelve links, 
once you established the causes you have things growing out of them, so all the sufferings of birth, 
aging, death, you will have all the feeling, the contact, composition and so on and so forth. It’s like a 
shoot that keeps growing, so all of these are severed. 
 
Alright then we have mentioned here of the views.  The various views that are destroyed, so really we 
are talking here about imputed views imputed afflictions that constitute the views.  We have the 
common list of five, five wrong views.  Such as:  

(i) the view of the perishable, 
(ii) the wrong view, 
(iii) the extreme views,  
(iv) holding views are supreme, and  
(v) holding ethics and rituals are supreme.  

 
These are imputed afflictions and these are objects of abandonment for the path of seeing.  So they are 
seeing abandonment.  And then also we have doubt, we have here various doubts.  The doubt is doubt in 
terms of the laws of cause and effects and the three jewels that they exist, they are valid and so forth.  
The reasons why we have reference to those is because they said that these three constitute the main 
thing that does not allow us to enter through the gate that would lead us to the three jewels.  This is 
presented in different ways, there are three things that stop you from going through that door.  
 

1. Not having the wish to go there.  This comes through the view of the perishable, which really 
comes from pride, it’s from this class we have the list of pride, ‘me first’ and ‘me better’ all that.  

2. Having a wrong path, and wrong path is represented by the second one which is wrong views.   
3. Afflicted doubt as long as you have doubt you are not going to go and trust yourself.   
 

In this way we have direct explicit teaching of the object of abandonment of the path of seeing but by 
doing this, indirectly also it implies the abandonment for path of mediation.  So, meditation 
abandonment as well. 
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This comes in the context of talking about the potency or the power of the Buddha.  The Buddha has the 
power to cut through all these afflictions, and directly it is teaching the power to cut through seeing 
abandonments.  Afflictions that are seeing abandonments.  But indirectly we understand also meditation 
abandonments.  
 
Basically, in this paragraph it says,  
 

I bow to that Buddha that has those eight qualities or those eight characteristics such as being 
uncompounded and so forth.  This verse can also be taken as explaining the defining 
characteristics of what the Buddha jewel is.  So, it’s giving you eight defining characteristics, 
it’s almost like the definition of the Buddha jewel. 

 
So you might be wondering how we have eight if we just identify six, we said that the first three are for 
one’s purpose, the following three are for the purpose of others.  So we said that the comprehension, the 
altruism or compassion and the power are for the sake of others, right. Whilst the first three are for 
one’s purpose. So three plus three, we had six.  The way that we end up with the list of eight is that at 
the end we had the purpose of oneself and, the qualities for the purpose of others.  So in reality the 
qualities of the Buddha are six.  Three establishing one’s own purpose, and three establishing the 
purpose of others.  However, the list is eight because we add ‘qualities for the purpose of oneself’ and 
‘qualities for the purpose of others’. 
 
Actually, if you look immediately after that we have explanation right, so it’s going to enumerate and 
explained the list of eight:   
 
 (1) Uncompounded and  

(2) spontaneous  
(3) it does not comprehend (reality) through other conditions.  

  It possesses (4) comprehension,  
(5) altruism and  
(6) potency. Possessing  
(7-8) both purposes (it is the jewel of) Buddha.  

 
When we look at the list of the eight qualities, the first one is ‘[1] uncompounded’ which means it 
doesn’t have production, abidance, disintegration.  And the second one is ‘[2] spontaneous’ meaning 
that it has pacified any effort.  Actually, these two qualities they refer to the nature body.  But the nature 
body is understood as two types of purity. The first one is the: 
 

I) Natural purity of the nature body, and this is actually emptiness, the emptiness of that mind. 
And this is what is refer to by the term uncompounded.  Whilst the second aspect of the 
nature body is,  

II) The adventitious purity, and this adventitious purity is truth of cessation, and this truth of     
cessation has come through the pacification or it has resulted the pacification of all efforts. 
So it is spontaneous.   

 
So, one and two refer to the nature body, the first one natural purity, and the second one 
adventitious purity. 
  

So it’s very interesting to look at this term ‘spontaneous’ because we say it refers to the truth of 
cessation of the Buddha.  So spontaneous is explained as having completely pacified any effort or any 
resistance or any hesitation to benefit sentient beings, to act for the sake of sentient beings.  So how do 
you get to that point of having that spontaneity in terms of helping sentient beings continuously? You 
have that because you have complete abandonment. It’s the fact that you have perfect abandonment, 
that has removed anything that will stop you from hesitating or being unable to spontaneously react to 
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sentient beings, that makes you being spontaneous.  So once the Buddha obtains that truth of cessation, 
in the sense they utilize that truth of cessation.  They utilize it because it becomes spontaneous, they 
have this immediate response.  So that refers to their enlightened activities, that are constantly issued 
out. 
 
Now for the first term the uncompounded it refers to the emptiness of an Arya Buddha so that thing is a 
permanent entity, it is an uncompounded entity. 
Now, 

 [3] it does not comprehend (reality) through other conditions 
 

Other conditions here refer to expressive sounds or conception or some explanation that someone else 
would give to the [person in their last existence prior to becoming a] Buddha.  It’s actually saying that 
the Buddha himself develops this perfect realisation of phenomena exactly as they are but he does this 
from his own power, it’s his own experience.  It is through his own effort, because those things cannot 
be communicated through words and conceptions, so he cannot rely upon other conditions to understand 
that, it’s his own experience. 
 
The first three are qualities for one’s own purpose.  
 
So in the list of eight, the first three, are qualities for one’s purpose, and then we have the other three 
which are altruism, comprehension and potency.  These are qualities for the purpose of others.  Now in 
terms of comprehension, obviously the Buddha comprehends the variety of phenomena, and also 
understands phenomena exactly as they are.  So comprehension usually implies both types of 
comprehension.  However strictly speaking, in our commentary, it says that, 
 

‘Comprehension refers to an understanding of the variety of phenomena.  And more specifically 
there is a mention of the understanding of the previous three.  Definitely there is the variety.   

 
So the next one is, [5] altruism which is the affection of the great compassion that the Buddha has.   
 
And [6] the potency, or the power of the Buddha.  The potency of the power of the Buddha to protect 
sentient beings from suffering, to cut through the shoot of suffering.  To remove afflictions, and has the 
complete power to destroy the objects of abandonment of the path of seeing and the objects of 
abandonment of the path of meditation. 
 
And then it says,  
  

Possessing (7-8) both purposes  
 
So this is going to add number [7] and number [8] in our list because it’s possessing the purpose of 
oneself and then possessing the purpose of others.  So that completes the list of eight. And then it says, 
 
 (it is the jewel of) Buddha. 
 
Whoever has these eight qualities, is the Buddha jewel. 
 
Alright so what we really need from today’s class, it’s important to understand that this paragraph is 
giving us the definition of the Buddha jewel.   
 

1. So the definition of the Buddha jewel that is the final object of refuge that possesses the 
eight qualities such as uncompounded and so forth.  So this is number one this is the 
definition. 
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2. Obviously, we need to know the list of eight, beginning with uncompounded. 
 
Alright so we said two things that we need to take away is first of all the definition and second the list 
of eight.  And then there are some points of doubt, or some points of discussion basically when this 
material is presented there are two things. We say that the first thing we will go away with is the 
definition. And we say that the Buddha jewel that is the ultimate or the final object of refuge is that, 
which possesses the eight qualities.  So if this is the definition it means that anything that has these eight 
qualities necessary it must be the final object of refuge, the Buddha Jewel.  And if something is the 
Buddha jewel it necessary must have the whole list of eight qualities. When you have a definition and 
you have such pervasion going both ways, it’s very important to be able to posit a basis that represents 
that.  A base that has, like you said for example, these eight qualities.  Ok, so first of all,  what are we 
going to use as a basis exemplifying that definition and those eight characteristics?  
 
The second point of doubt or discussion, is that we say that: 
 
From the eight qualities there are three qualities that is for one’s purposes, and the other three are for the 
purpose of others.  So how? How are the first three for one’s purpose, how are the following three for 
the purpose of others? How does that work? 
 
Alright so the first point of doubt is actually quite difficult to give an answer.  It’s not very easy to find 
an example that illustrates this.  And we go through the logic.  We say that: 
 

“If something is the Buddha Jewel it must necessarily possess those 8 qualities.” 
 
So this is where it beings, so then you must be able to take an example of something which is the 
Buddha jewel and demonstrate that it has all eight qualities.  So we say for example, take the nature 
body of the Buddha and in particular take the natural purity nature body of the Buddha, it must possess 
the eight qualities, right? And to that we have to say,   
 

“Yes, I agree because the nature body of the Buddha is the Buddha jewel.” 
 

So then how does the nature body of the buddha illustrates comprehension, affection and 
power, how does He do it? 

 
Ok so actually there is no clear answer in the text in terms of this question. And that means that 
everyone has to individually sit down and think and come up with a good enough answer so you will 
find a variety of answer depends of which test you are using.  One popular answer is that, when we talk 
about the nature body of the Buddha, that nature body of the body exist within the continuum of a being 
that being is an Arya Buddha.  Only an Arya Buddha possesses the nature body.   So in that continuum 
of that Arya Buddha we definitely have comprehension, affection and power, so they say for that reason 
the nature body actually possesses the three: comprehension, affection and power.  That’s one answer.  
 
So if we look into more detail into this particular response when we give this response we are not saying 
that the nature body in terms of its nature possesses eight qualities, actually that would be a fallacy.  
Because what is the nature body of the buddha?  The nature body of the Buddha is the emptiness of the 
mind of the Buddha.  As emptiness it is an non affirming negation, an non affirming negation does not 
have this list of eight qualities, it’s just emptiness.  So, in terms of nature we are not saying that it 
possess those eight qualities. However that nature body is possessed, or is included within the 
continuum of an Arya Buddha, and that Arya Buddha possess those eight qualities.  So suppose it’s by 
association. We are not saying that by nature it possess those eight qualities, we say that it exists in the 
continuum of someone who possess those eight qualities. 
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Alright ok, so how do we come to this point?  We come to this point because there is one quotation in 
the text of Master Nagamitra in his text ‘The Door of Entering the Three Bodies’. And in that he is 
giving this explanation, he has given an explanation of nirvana with remainder and nirvana without 
remainder from the point of view of the autonomy school.  Nirvana with remainder refers to the fact of 
still having the remainder of suffering aggregates and nirvana without remainder refers to not having 
any remainder of these suffering aggregates.  With that understanding, what the author mentions there is 
that, the form bodies are imputed as nirvana with remainder because although they have abandoned all 
afflictive obscurations, they still have remaining aggregates.  Whilst the dharma body of the Buddha is 
imputed as nirvana without remainder, because it doesn’t have any remaining afflictive obscurations.  
 
The important thing for us in this quotation by Nagamitra is the very very last point where he says, 
 

“The dharma body is imputed as nirvana without remainder, because it doesn’t have anymore 
afflictive obscurations, it doesn’t have any aggregates associated, remaining with afflictive 
obscurations.” 
 

So the scripture says the dharma body does not have five aggregates, does not have aggregates and in 
our effort to explain how the nature body possesses eight qualities, we talk about the nature [dharma] 
body that exist in the continuum of an individual.  An individual is an Arya Buddha, as an Arya Buddha 
possess form body, it possesses aggregates and we use that point to justify that it has the eight qualities. 
And we say, that answer is wrong because it contradicts scripture.  Because Master Nagamitra has said 
that the dharma body is separated from, devoid of, and free of aggregates, it’s imputed as nirvana 
without remainder.  No aggregates remaining. So you cannot say the nature body is associated with 
aggregates, and therefore possesses the eight qualities.   
 
And what do we respond to that is: we should go into even deeper detail into that.  Because when 
Nagamitra says that ‘the dharma body, and in particular the nature body is free of the five aggregate, it’s 
not associated with the five aggregates’ this statement is from the point of view of the nature of the 
nature body.  By nature the nature body is emptiness, so emptiness does not have five aggregates.  So in 
terms of its nature it is free of the five aggregates.  However that nature body exists within the 
continuum of an Arya Buddha who possesses aggregates and possess the qualities.  So we should know 
the difference between those two ok?  Take the debate to more fine detail. 
 
Another response now if you didn’t like that one. 
 
Actually I think that is the easiest part, like look if you are talking about start this from another point of 
view:  
 
Q:  If you are talking about an Arya Buddha, does the Arya Buddha have those eight qualities?   
A:  Definitely, He worked very hard to obtain all these qualities.  So there is no question the Arya 

Buddha has the eight qualities.   And actually there is no one who will disputes that or has any 
doubt about that. The doubt arises when someone is a bit picky and says not the Arya Buddha.  

 
Q:  What about the nature dharma body?  Ok, the nature dharma body, is the nature dharma body 

the Arya Buddha?  
A:  Definitely it is the Arya Buddha.   
 
Q:  So then it says, ok tell me does the nature dharma body has the eight qualities?  I am not asking 

about the Arya Buddha, I am asking specifically about the nature dharma body.  And our answer 
to that is, 

A:  In terms of its nature it does not have the qualities, its emptiness, it’s an negation right? It’s a 
non-affirming negation, doesn’t have anything.  But because it exists in the continuum of an 
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Arya Buddha, and the Arya Buddha possesses the eight qualities, we can say that it has the eight 
qualities in that way. 

 
 
Ok so when we say yes, it possesses we need to qualified this, and we say, I am not saying it’s 
possesses the eight qualities by means of its nature, that wouldn’t make sense because its nature is 
emptiness. So this is not what I am saying.  What I am saying that it possess those eight qualities  
because this nature body exists in the continuum of an Arya Buddha, so indirectly it has them, not in 
terms of its own nature. 
 
We run out of time, but the second response is a bit more involved. In brief. 
 
Alright in brief the second answer: 
 
The nature dharma body possesses the eight qualities - why? Because what is the nature of dharma 
body? The nature dharma body is the emptiness of that omniscient mind.  It’s the emptiness of a 
particular basis, what is the basis?  The basis is omniscience, and omniscience is comprehension isn’t 
it?  So, if you possess the emptiness of comprehension you possess comprehension.  You demonstrate 
possessing comprehension.  That’s the response.   
 
And then I ask Geshela, ok what about the affection and the power? He says again you gonna say that 
you have the emptiness of affection and the emptiness of power.  So the thing of possessing the 
emptiness, because emptiness applies to all phenomena, you are covered.  You have covered 
everything, all and everyone, but also the term ‘omniscience’ includes affection and power.  So when 
you say the emptiness of omniscience, you are covering the other two qualities as well.  It covers all the 
Buddha’s qualities. 
 
Actually omniscient is a very broad term, because it includes all the qualities, all realisations of the 
Buddha, so every aspect of the enlightened mind is included there.  So when you talk about the 
emptiness of that incredible omniscience you are demonstrating possession of all those things. 
 
Actually, so which was easier the first or the second? 
 
Students: The second one! [Laughter] 
 
END OF TRANSCRIPT 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 


